This submission also projected intended audiences,
program goals and specific ministry guidelines. Council
agreed to a start-up budget of $38,000, and to specific
staffing responsibilities. Broadcast transmission would
begin December 1999.

In retrospect, the vision for a television broadcast-
ing ministry has been an astounding success. It was
Pastor Peter Klassen who suggested the call letters for
Station CFEG, by which he meant “Christ’s Followers
Extending Grace.” CFEG now broadcasts twenty-four
hours a day, seven days a week, including all Sunday
worship services, hymn sing events, Bible studies and
funeral services.

Logging the journey
Managing a television ministry is a never-ending labour
of love that involves community partnerships. In order
to expand broadcast reach, the board of Garden Park
Tower (near the church) approved the installation of an
antenna on the top of their building. Similarly, Shaw
Cable authorized “injecting our broadcast signal in
their cable networks.” Administratively, the City of
Abbotsford and the CRTC had to approve all develop-
ments along the way.

Another major innovation required by the CRTC
in 2020 was the transition from analog to digital sig-
nal broadcasting, resulting in increased signal strength
to 485 watts radiating power. This in turn required the
church to replace most of its broadcast equipment.
Notably, these upgrades have significantly increased the
range and picture quality of the broadcasts.

Res PO”S (4 ofviewers

From the outset, Council minutes reflect many favour-
able expressions from viewers, so much so that at times

Original antennas. Photo source: Clearbook MB Church.

Werner Schroeder - Broadcast Production/Media
Technician. Photo source: Clearbrook MB Church.

it was difficult to keep up with requests for hook-ups.

A May 2023 email to the church put it this way: “I am

a resident of Menno Place and have been watching the
Clearbrook Sunday service on our TV channel here for
some time. I just wanted to tell you how greatly I appre-
ciate [ Pastor Don’s] messages each Sunday, and the
music. I am actually a Pentecostal but now I call myself

>

an ‘armchair Mennonite.”

Acknowledging a rich blessing

The Clearbrook MB Church can lay claim to a rich insti-
tutional memory. Eldon DeFehr and those with whom
he worked deserve very large commendation for invest-
ing a quarter-century of time and effort in this ministry.
During much of this time, Werner Schroeder has faith-
fully provided technical assistance. His wife, Betty, has
contributed scenic pictures and special Scripture texts

to enhance broadcast richness, which has been much
appreciated by many viewers. Kevin Klassen has devoted
years of dedicated service in assembling audio feeds for
the broadcasts and technical assistance to viewers.
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“Week after week the Word of God reaches out to
unknown hundreds of people.... Only eternity will
reveal the full impact of this outreach” (2015 Annual
Church Report). Most of all, this report acknowledges
the grace and goodness of God in sustaining this min-

istry. Clearbrook MB Church can rightfully claim a

distinction. It is the only church in Canada that has ever
received a television broadcasting licence. To our govern-

ment be thanks, and to our God be the glory.
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Peter Wiebe, as told to his daughter, Diana Cruchley. how hard can it be? Peter Wiebe—r1915—
2010. Victoria, BC: Printorium Bookworks, 2017.

M By Robert Martens

ny version of a life-story is problematic. Memoirs

can be self-serving. Biographies may be tainted

by the biases of the writer. A partial solution to
these difficulties might be the oral history, in which the
subject speaks in their own words to a knowledgeable
interviewer. American historian Studs Terkel popu-
larized the concept of oral histories with books such
as Hard Times: An Oral History of the Great Depression,
published in 1970. Canadian Barry Broadfoot treated
the same topic, quite brilliantly, with his oral history
Ten Lost Years (1973).

It’s a refreshing trend to read (or see on video) speak-
ers saying what they want, how they want, mistakes
and all. Grammatical errors, for example, or awkward
phrasing due to unfamiliarity with a new language, are
not edited out. The result is a feeling of genuineness, of
presence. A recent life-story of Peter Wiebe, transcribed
by his daughter Diana Cruchley, follows this trend to a
fault: the book consists entirely of Wiebe speaking his
mind. Though this possibly leaves a gap or two in the
life-story, it’s an interesting approach. The subsequent

excerpts might convey some idea of how well this works.

Peter Wiebe grew up in Saskatchewan, and later moved
to British Columbia where he worked and raised a
family.

We also used dried manure to heat the house. The
manure from the cows was piled up. In the summer you
mixed it with straw using farm machinery. You spread it
about eight inches thick and let it dry in the sun. Then
you cut it into squares and piled it up so the air could
circulate around it and dry it more. In the winter you
used it to start the fire. If it wasn’t very cold you could
use it in the cooking stove, which also heated the house.

It wasn’t heavy or messy and it
would burn like coal (57).
There came a time when the
government said that we had
to go to the English school.
My father was forced to send
me when I was about four-
teen. Most of the Mennonite

children were a laughingstock
in English school because we couldn’t speak any English.
The teacher was Mennonite Brethren and could speak
English, German and platt deutsch. Platt deutsch was
something like Low German but had a mix of the lan-
guages and words that the Mennonites had picked up in
their travels (85).

People started talking about the possibility of war, but
I couldn’t figure out the politics. I wasn’t even aware of
Poland and Czechoslovakia as countries although it was
so far away that it wouldn’t have mattered to me. We
were very busy trying to make ends meet (107).

I worked a full shift at BC Packers and then also
worked as a pipe fitter and welder at Ballard’s Dog
Food for about six hours per day, after my other shift.
Eventually the manager phoned me and said that they
would prefer that I not work at another job, and I was,
in a way, glad not to work there any more because I
didn’t like how they did their slaughtering. I didn’t
think it was humane, and I had been involved in kill-
ing animals when I worked on farms. BC Packers was
unionized and frequently the workers were laid off at
the Christmas season because there were no fish at that
time of the year (127-8).
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Reg Reimer. On The Cruel Edges of the World: A memoir of carrying help and hope into dark
places in dangerous times. Self-published: 2024. 342 pp.

M Reviewed by David Giesbrecht

t is a fair comment that no memoir is complete,

not completely free of biases. That conceded, On

the Cruel Edges of the World is a deserving publica-
tion, inviting readers to peer into some of the darkest
places the past century has cast up. And to see how one
intrepid traveller negotiated his passage.

Notably, this account follows the author’s inner jour-
ney from a bucolic little place called Greendale, British
Columbia, to some global hot spots of war, terror and
famine. And how that journey changed him from being
a local follower of Jesus to a global disciple for whom
spiritual and moral categories of “who’s in and who’s
out” could no longer be confined within small contain-
ers. Beyond interesting personal details, this account
includes some shrewd analysis of the social environment
in which the account is set.

Reg and Donna Reimer began their missionary work
in Vietnam in 1966. Little did they know that the infa-
mous Tet Offensive, a mere two years later, would make
their much-anticipated missionary future, let alone their
very survival, perilous. Reg’s painful beginnings did not
deter him from becoming fluent in both spoken and
written Vietnamese.

His reflections on Christian and Missionary Alliance
Church missionary expectations, tightly controlled
by executives in New York, makes for some heads-up
reading. And particularly so, when Reg “debriefs” his
discomfort over sympathy for the American war, for
which missionary colleagues expressed uncritical sup-
port. In retrospect, perhaps even more painful for Reg
and Donna was the practice of sending their children to
boarding schools. Poignantly, in this memoir, Reg asks
forgiveness from his children for having done so.

The many physical dangers and tropical diseases the
Reimer family faced never became a pretext to doubt
their call to mission work. However, lived experi-
ences sharpened his critique of missionary culture and
American military brutality. For instance, he describes
the disastrous consequences of spraying Agent Orange
(defoliation of lush tropical forests to expose Viet Cong
to bombing raids): grotesquely misshapen fetuses were
being born for a long time afterwards.

On the Crug!
Edgesof
the World

Much of this memoir doc-
uments the author’s advocacy
work on behalf of Communist-
induced persecution of believers
in Southeast Asia, for which
work Reg became persona non
grata in Vietnam. In his own
words, the growth of the church g™ 25" &2

REG REIMER

in these parts has been explo-
sive, and particularly so among
brutalized tribal peoples. He writes that “Hmong men
were often beaten hard enough to damage internal
organs.” Often Reg was brought to tears in his post-war
interaction with local believers; this account is more
fully documented in another publication, Sorrow and
Blood (2012), which Reimer co-authored.

Somehow, tragedy on a grand scale was a magnet for
Reg, as he became involved in healing and helping peo-
ple during the tragic human-induced famine in Ethiopia
in the mid 1980s, the aftermath of the 1990s civil war in
Rwanda, or the 2004 Indian Ocean tsunami, all with
historic human fatalities.

By any measure, Reg knows what captures an audi-
ence. In 1996 the World Evangelical Alliance convened
at Central Heights Church in Abbotsford. Unforgettably,
at one of the evenings, Reg introduced Kim Phuc, the

“napalm girl,” whose iconic photo was taken June 8, 1972
as she was running naked from a village consumed in
flames. After Kim related some of her journey since then,
the audience was treated to another surprise, when the
Vietnamese pastor who introduced her to Christ fifteen
years earlier was invited to the stage. The reunion of
Kim and her pastor was electric.

The last several chapters touch on transcendent mat-
ters. Leaning heavily into John Stott and N. T. Wright,
Reg wonders whether the biblical teaching on hell
stipulates eternal or conditional punishment. And not
surprisingly, Reg ponders over the final destiny of those
who have never heard or understood the offer of Jesus.

Given so much of the despairing human condition
that Reg has witnessed, he has not become a nihilist.
Robustly he concludes, “The cross and the kingdom are
irrevocably intertwined ... the suffering and cross-bear-
ing of Jesus is also the way for his followers.”
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Herald Press, 2022. 271 pp.

Stuart Murray. The Legacy of Melchior Rinck: Anabaptist Pioneer in Hesse. Harrisonburg, VA:

M Reviewed by Robert Martens
ho was Melchior Rinck? Rinck is barely known

even to scholars, and hence the question is
asked early on in the latest publication by
Stuart Murray, author of 7he Naked Anabaptist and
director of Anabaptist Studies at Bristol Bible College.
This obscure early reformer caught Murray’s attention—
enough so, that his research grew into a book. Rinck
was one of the educated elite, attended the University of
Leipzig and excelled in ancient Greek. Yet today, Rinck
is only dimly known, partly because little was written by,
or about, him. Moreover, he lived in Hesse, an area in
central Germany, where Anabaptism faded from history
after only a few years. He is also difficult to categorize,
since he lived in a place situated between areas pop-
ulated by Swiss and Dutch Anabaptists; he borrowed
heavily from the Swiss but was very much his own man.
Melchior Rinck resided in one of the few areas of
Europe where religious reformers were relatively tol-
erated. At the head of this Lutheran landgraviate was
Philip I, sometimes called Philip the Magnanimous (der
Grofmiitige), a staunch Lutheran who disagreed with
Anabaptists but considered debate with them a better
option than torture and execution. That he was a serial
womanizer, and even bigamist, must have seemed less
important to reformers than his comparative tolerance.
Philip, who ruled from 1519 to 1567, was on the
throne when peasant unrest culminated in the Battle
of Frankenhausen in 1525. The peasants’ calls for reform
had, until then, been mostly peaceful. When activ-
ists such as proto-Anabaptist Thomas Miintzer called
for armed revolt, though, the battle quickly followed.
“Battle” may be the wrong word. It was a massacre.
About seven thousand peasants were slaughtered by
state mercenaries, while casualties on the government
side may have been as low as six. Melchior Rinck took
active part in the revolt. He quickly renounced violence,
however, and subsequently preached nonresistance while
continuing his demands for reform.
Despite his violent past, Rinck was not executed
by the state. As Murray points out, Rinck wisely
disappeared from sight after the catastrophe of
Frankenhausen, reemerging around 1527. Henceforth he

was a committed Anabaptist

and travelling evangelist. At
some point, he was appar- THE LEGACY OF

Melchior Rinck

> Anabaptist Pioneer in Hesse ~

ently legally married to
Anna von der Tann but the @ N ot
marriage appears to have
been unconsummated. Rinck
claimed that Anna’s parents
had delivered her into a

marriage of convenience when he was still a peaceful

Lutheran cleric; Anna’s father became Melchior’s invet-
erate enemy. Rinck’s life became a whirlwind of arrest
and release, banishment which he ignored, and interro-
gations by the state. His imprisonments seemed to have
been relatively comfortable due to Philip’s broadmin-
dedness. Murray states that Rinck was always arrested
by Philip’s men—was that intentional on RincK’s part?
Elsewhere, he may have ended up on the stake. Rinck’s
final years were spent in prison, where he died probably
in the 1560s, though the exact date is unknown. He
may have endured a few years in a dungeon but was
eventually moved into better quarters by order of Philip.
Though Rinck sometimes used extreme language, he
seems to have been quite charming and did well in
debate with interrogators—who frequently showed him
respect.

Primary to Rinck’s convictions, writes Murray, was his
belief in a disciplined church community. Rinck con-
sidered that infant baptism, which drew all and anyone
into the congregation, profligate or not, led directly
to an immoral church. Infant baptism, he wrote, was

“anti-baptism.” It was—and here his extreme language,
common for the time, slips in—"a banquet with the
great whore, the Antichrist” (60). Jesus is not literally
present in the bread and wine of the Lord’s supper, he
said; this belief signifies an “idol of bread” (109). More
positively, Rinck preached the concept of Gelassenbeit,
of letting go, of living as though one owns nothing. He
was a strong advocate of non-participation in war: “...
if the Turk .... is indeed a persecutor of Christ (as it is
claimed),” he wrote, “it is certainly by measure a minor
evil deed in comparison to those who now call them-
selves Evangelical princes” (124). Nevertheless, he was no
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anarchist. Rinck repeatedly affirmed
the right of the state to punish evildo-
ers and preserve order. He was com-
mitted to what Stuart Murray calls
“subversive respect” (151).

And yet Anabaptism in Hesse
quickly dwindled away. In sharp
contrast to stories in Martyrs Mirror,
Anabaptists in central Germany
were quick to recant when arrested,
reemerge as Anabaptists, recant again,
and so forth. The movementin ~~ FP¥AE
Hesse was more anti-corruption than
pro-Anabaptist. Moreover, the highly
respected Lutheran interrogator
Martin Bucer engaged in debate with
some of those arrested and was committed to reform-
ing the Lutheran Church; this may have drawn some

LONDON FREE PRESS: NOV. 11, 2024

Landon Sim suspended five
games for calling player
“Mennonite”

M Ryan Pyette

ondon Knights overage forward Landon Sim was

suspended five games by the Ontario Hockey

League on Monday for referring to an opposing
player as a Mennonite.

The 20-year-old was ejected and assessed a game
misconduct at the end of the first period of London’s 5-1
win at Sault Ste. Marie on Nov. 6. The OHL found Sim
contravened the league’s code of conduct “intended to
provoke an opposing player that was marginalizing on
both religious and cultural grounds.”

“He used the word ‘Mennonite,” Sim’s agent
Andrew Maloney of Maloney and Thompson Sports
Management said. “He was insulted by a player on the
other team, just regular back-and-forth banter. Landon
used the word toward him. I think it was just something
he said without knowledge behind it.

“Obviously, it’s wrong and inappropriate. It’s a teach-
able moment and something he’s not going to repeat
now that he’s totally aware of it.”

Stuart Murray.
Photo source: Bristol Baptist College.

rebels back to the fold. Further, some
Anabaptists moved away to the com-
parative safety of Moravia. There was
also a lack of leadership and cohesion
in Hesse, writes Murray, and Rinck
himself was not a good organizer, pre-
ferring to travel, preach, and move on.
Finally, Murray asks the question, was
Philip’s tolerance a factor? Did this
produce lukewarm Anabaptists? Was
this more effective in stamping out
rebel movements in the long run than
confinement, torture and execution?

Roughly the final third of 7he
Legacy of Melchior Rinck is devoted to
documents of the time translated by
Leonard Gross and Ellen Yutzy Glebe. These will surely
be useful to scholars.

\

The league reinforced, in an emailed statement to 7he
Free Press, that a player may not target another member
of the OHL community in an attempt to provoke them
on the basis of their religious or cultural background.

“All forms of harassment and abuse including, but not
limited to, taunts and slurs and comments based on race,
age, national or ethnic origin, colour, religion, creed,
gender, sexual orientation, marital status or disability
will not be tolerated and are completely unacceptable
under any circumstances,” the statement said.

“This is a violation of the league’s code of conduct and
it carries with it a minimum suspension of five games,”
OHL commissioner Bryan Crawford wrote.
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Ernst Dyck: A Plautdietscher* Artist

M By Louise Bergen Price

“Etj finj, daut beta aus hee tjeen Plautdietscha ewa ons
Lewe enn Russlaunt jemolt haft.” (In my opinion, no
Plautdietscher has illustrated our life in Russia as well as
Ernst Dyck.) - Katharina Niefeld

rnst Dyck, oldest child of Kornelius and Katharina

(Warkentin), was born 10 June 1937, just as Stalin’s

Terror was ramping up in Mennonite villages in the
Ukrainian SSR. In 1942, his father was drafted into the
Trudarmee (Russian labour
army). Since his mother was
now the family’s only provider,
Dyck and his younger siblings
spent much of their childhood
with their grandmother. Even
at a young age, Dyck had the
desire to become an artist.
Tragedy struck his young life
in 1952 when his father, a min-
ister, was arrested and sent to
prison, where he died. Dyck
now had to help support his
mother and five younger sib-
lings. After completing grade
10, he studied hydrotechnique
at the Frunze Polytechnic
Institute in Kyrgyzstan, while i el \
also studying art by corre-
spondence. In Kyrgyzstan, he
met and married Maria Knelsen, and the couple had
two children. Art had always been Dyck’s passion, and
by 1970, he was making his living as an artist in St.
Petersburg (then Leningrad).

In 1976, Dyck managed to immigrate to Germany
with his family, and settled in Neuwied; they were
among the first Mennonite families to arrive there from
the Soviet Union. Here he and Maria were baptized
and became active in the life of the local Mennonite
church. Eventually he got a job painting automobiles.
His passion for art remained, though, and he spent his
free time—weekends, after work, and often late into
the night—painting and sketching. Friends helped
him mount exhibitions in numerous galleries in places
such as Ulm, Kassel, Bielefeld, Neuwied, Stuttgart and

Country Scene. Painter: Ernst Dyck.

Detmold, but to his disappointment, his family did

not understand his passion for art, and the only works
of art appreciated by his fellow Mennonites were his
pencil sketches of life in the Soviet Union. Some of his
sketches are featured in Horst Gerlach’s book, Bildband
zur Geschichte der Mennoniten, 1980. In his later years,
Dyck turned more to painting pastoral scenes with flow-
ers, trees and meadows.

A stroke in 2006 incapacitated him for a time,
although he made a brief recovery and began painting

Image source: Naemi Fast

again. Ernst Dyck died suddenly in September 2007.
His detailed sketches of life in Mennonite villages and
his portrayal of the horrors of Stalin’s Terror are available
to use for educational purposes, and we are grateful to
Naemi Fast of Germany for granting us permission to

use them for our exhibit.
*Plautdietsch - Low German. In German circles, the term
Plautdietscher (Low German-speaker) is often used in place of
Russian Mennonite.
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Still Life with Watermelon. Artist: John Peters. Printed by permission.
John remembered watermelon as his favourite food in Nieder-Chortitza. Shortly after coming to Canada, he was so ex-
cited to find one in the store that he spent his mother’s grocery money on one. His mother, Maria, made him take it back:
every extra dollar went to paying off travel debt and there was no money for watermelon, [but] he has always loved it.
Story told by John's daughter in law, Dorothy Peters.
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